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in God's mind, and are therefore attending to a particular perfection of His. All ideas are in Him; in Him it is that we see them; and as He too contemplates them there, there is no difference in the knowledge except in range; to the limits of our finite nature, ours coalesces with His.
Though, however, we were to grant the doctrine of ideas, still, sameness in the object of thought does not constitute sameness in the thinkers, or justify the language in which Malebranche speaks of their union in act and in nature. You and I may contemplate one given truth ; but the contemplations will be two, though our conceptions be only numerically distinguishable; the singleness of object does not destroy the plurality of the subjects; either the consciousness of the truth occurs twice over, or it does not; if it does not, either you or I disappear from the scene and are not there; if it does, the minds are two and not one, nor is one a part of the other. And so must it be between the human and Divine mind, unless self-consciousness be denied to the intellect of God. Whatever be the f idea' to which I attend, my thinking of it is a subjective fact distinct from the existence of the idea. If God contemplates that idea, His thinking of it is another subjective fact^ distinct from the existence of the idea; and as these subjective facts are not predicable of one and the same self-consciousness, they cannot be merged into each other, and reduced to unity. They are separate modifications of different minds.
Of this inevitable conclusion Malebranche must have had some inkling; for he sets up a special doctrine in order to* fence it out. He artificially limits the field within which he admits 'modifications of mind :' they are confined, he says, to the senses and imagination; and do not enter the area of the Reason. The changes and differences of sensation, representation, of emotion, impulse, will, are phenomena of the subject, modes of mental susceptibility, lights and shades of the personal history. But the varieties of the reason are exclusively Ideas9 which are not our modes of thinking but the objects of our thought, extrinsic to our personality, and